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THE TWO SHIPS. 
Some weeks ago an amusing story was told in the 
newspapers, of a certain traveller who was on his 
journey in the United States, and who wished to go 
from New York to Boston. He proceeded to the quay, 
and embarked on board a steamer which was ready to 
sail, supposing that it would bring him safely to his 
journey's end. The next morning he went on deck, 
and asked one of the sailors when the vessel would 
arrive at Boston. " Bless you, sir," was the man's re- 
ply, " we are going to Liverpool I" The dismay of the 
unfortunate traveller may easily be conceived ; and 
when he had time to reflect coolly on the causes of his 
mishap, he could only blame his own folly and careless- 
ness, in not making the necessary inquiries before he 
set out on his voyage. 

Let us suppose, however, that, the traveller, on pro- 
ceeding to the quay, found two ships there, each of 
which professed to be bound for the port he wished to 
reach. In this case, if he were a prudent man, and 
the voyage long and difficult, he would naturally make 
some inquiries of the captains or crew of the two ves- 
sels, before deciding in which of them he would embark. 
And suppose he were informed that the two ships, on 
leaving the harbour, would pursue directly opposite 
courses ; and that all the statements made to him re- 
specting the nature of the voyage, its dangers, and its 
probable termination, were entirely different and con- 
tradictory—in such a case the perplexity of our friend 
the traveller would, of course, be very much increased. 
It would not be a sufficient reason, for example, that he 
should embark in one of the vessels, because he saw 
many of his friends and neighbours crowd on board, 
without any questions or previous inquiry. Nor would 
he, if a man of sense and firmness, be much influenced 
by the loud and clamorous assertions of any of the crew, 
that, if he went on board the rival vessel, he would cer- 
tainly be lost. But he would endeavour, if possible, to 
learn for himself how the case really stood. He would 
inquire, perhaps, if a chart or map of the voyage could 
be procured; and, with this before him, he would 
examine which of the conflicting accounts bore the 
greatest appearance of truth. And if one of the two 
captains were to call our friend into his cabin, and 
spread out the chart on the table, and explain to him 
that he intended to sail his vessel in the course pointed 
out by the map ; while the other captain refused to give 
him any satisfaction, and told him that he had no busi- 
ness to meddle in such matters — that it was very great 
presumption in him to ask any questions at all, and 
that he ought to leave the matter in his hands— that the 
map was of little or no use, and that, for his part, he 
went by other rules, and steered by other directions— if 
this was the manner in which the traveller was treated, 
it is more than probable that, in the end, he would em. 
bark on board of that vessel which the authority of the 
map, and his own well-informed and deliberate judg- 
ment, pointed out as the one most likely to arrive safely 
at her journey's end.* 

* We are sensible, alas ! that our Irish emigrants too often neglect 
such wise inquiries and precautions; and embark in vessels without 
any care at all to learn whether they are sea-worthy or properly pro- 
vided. Many shipowners are, in consequence, yery careless what sort 



Our readers will probably have already guessed the 
application which we are about to make of the foregoing 
illustration. Our two ships, in short, may serve to ex- 
emplify the Protestant and Koman Catholic Churches. 
Both profess to follow a safe and certain course to that 
happy land which all are anxious to reach at the close of 
the present life. The choice between them must be 
made by all, for death will quickly overtake the 
youngest and strongest; and to live without any religion 
at all must inevitably lead to hopeless and everlasting 
ruin. Now, if the Church of Rome and the Church of 
England both followed the same course, and steered in 
the same track, it might, perhaps, not be very material 
to which Church men belonged. But here lies the diffi- 
culty. The two Churches, as all our readers are, of 
course, aware, are at variance upon many of the most 
important landmarks of the Christian voyage, while 
upon some their views are diametrically opposed. The 
Bible is the chart which God has mercifully provided 
for men's guidance, in order to enable them to shape 
their course aright ameng the rocks and quicksands of 
life. Both Churches acknowledge its authority; but the 
use which they make of it is very different. The Church 
of England appeals to it on all occasions, and follows no 
other guide ; the Church of Borne, on the contrary, 
relies upon tradition, and asserts that she has an infal- 
lible pilot at the helm, who cannot possibly go wrong. 
The Church of England invites all persons to searcli 
the Bible for themselves, and compare her doctrines 
with the revealed Word of God. The Church of Borne 
condemns the exercise of private judgment, and either 
forbids her members to read the Scriptures, or tells 
them that they must interpret it exactly as she com- 
mands. In the one Church there are two sacraments, 
in the other there are seven. The Church of England 
holds the doctrine of justification by faith only ; the 
Church of Rome teaches works of supererogation. The 
one Church believes in purgatory and uses prayers for 
the dead ; the other Church rejects both as human inven- 
tions, unwarranted by Scripture. The Church of Rome 
addresses prayers to the Virgin Mary and to the saints, 
and sanctions the use of images. The Church of Eng- 
land believes, with St. Paul, that "there is but one 
Mediator between God and man" (1 Tim. ii. 5), and 
that the Almighty i3 a jealous God, who " will not give 
his glory to another, neither his praise to graven images' ' 
— Isaiah xlii. 8. It would be endless to specify all the 
points of difference; but even from this brief sketch 
it is evident that the two Churches hold doctrines which 
are not only different, but almost opposite — that the 
paths which they respectively follow are, in fact, ' ' wide 
as the poles asunder." 

By what principle, therefore, are we to decide ? It is 
plain that both Churches cannot be right. The one 
steers north, the other south ; if the one vessel arrives 
safely at its destined port, those who embark in the 
other run great risk of making shipwreck of their 
faith and hopes. If the point were to be decided by 
bold and confident assertions, the Church of Rome would 
probably triumph ; for she condemns all those who 
differ from her to perdition, and declares that out of her 
pale there is no salvation.* But the controversy is too 
important to be settled in this way ; in a matter of such 
consequence every prudent man will ask, not what is 
said on either side, but what can be proved. The ques- 
tion which every Catholic layman.anxious solely for the 
cause of truth and his soul's salvation, ought to put 
himself, therefore, is this — What are the marks of a 
true Church of Christ ? How am I to know whether 
the Church of England or the Church of Rome is the 
Church to which I ought to belong, and in which I 
ought to live and die ? In the following remarks we 
hope to afford our readers some hints which will help 
them in this inquiry. 

In every question, the first thing to be settled is, 
the meaning of the words we use. Many of the con- 
troversies which have arisen upon religious subjects 

of vessels they provide, and the result is, that thousands of our coun- 
trymen perish annually by shipwreck, by disease, and grievous suffer- 
ings; all of which might have been avoided, if Irish emigrants to 
America were as careful and prudent in the choice of a ship as English 
emigrants are in going to Australia. 

• Vide Creed of Pope Pius IV., J 15— "Hanc rerun Catholicam 
ndem extra quern nemo salrui esse potest,'' 



would have been avoided, if men had agreed before- 
hand upon the precise signification of the terms which, 
they employed in their arguments. Now, the first place 
in which we find the word " Church" made use of is, 
of course, the New Testament, where it very frequently 
occurs: and it is here used in two different senses, 
which it is important to keep distinct. It is applied, 
in the first place, to the whole collective body of true 
Christians, who have existed, or who ever shall exist in 
the world. Thus, for example, we read that " Christ 
loved the Church and gave himself for it, that he 
might present it to himself a glorious Church, not 
having spot or wrinkle, or any such thing" (Eph. 
v. 25.), and St. Paul speaks of "the general assembly 
and Church of the first-born, which are written in 
heaven." — Heb. xii. 23. It is applied, in the second 
place, to a particular congregation of professing Chris- 
tians, assembling in one place for the purpose of Chris- 
tian worship ; or to a collection of such congregations 
in a particular city or district. Thus, St. Paul, in his 
epistles, salutes " Nymphas, and the Church which is in 
his house."— Col. iv. 15. "Priscilla and Aquila, and 
the Church that is in their house." — Rom. xvi. 5. " Ar- 
chippus and the Church in thy house." — Philem. 2. He 
speaks also, generally, of " the Churchesof the Gentiles" 
(Rom. xvi. 4) ; " the Churches of God which in Judea are 
in Christ Jesus" (IThess.ii. 14); " the Churches of Ma- 
cedonia" (2 Cor. viii. 1) : and St. John, in like manner, 
speaks of " the seven Churches in Asia," the Church of 

Ephesus, the Church of Smyrna, &c Rev. i. 11. The 

collection of these particular local Churches makes up 
the general Catholic Church, as it exists in the world at 
any one particular time ; and which includes all those 
persons on the face of the earth who profess to believe 
in Christ, and who acknowledge him to be the Saviour 
of mankind. Every particular Church which professes 
the true faith and worship of Christ, is a true Christian 
Church, and would be a true Church, though there were 
no other Church in the world. The Christian Church at 
Jerusalem, for example, was obviously a true Church be- 
fore the Church of Rome or any other Church was plan- 
ted. The Catholic Church embraces all the true Chris- 
tian Churches in the world, which have all the same na- 
ture, and possess the same essential character. 

It is plain, therefore, that before we can form any 
clear idea of the Catholic Church, we must, in the first 
place, know what it is which makes a Church to be a 
true, particular Church. We must have some notion 
of water, for example, before we can form any idea of 
the sea or the ocean. It is acknowledged, both by 
Protestants and Roman Catholics, that in the true 
Church only there is the true faith, true remission of 
sins, and a true hope of eternal salvation.* But the 
question is, how are we to know whether any particu- 
lar Church is a true Church or not ? If it be, it belongs 
to the one Catholic Church of Christ, and its members 
are in the way of salvation. Now, the answer which 
the Church of England gives to this question is set 
forth with much brevity and simplicity in her 19th 
Article — ' ' The visible Church of Christ is a congregation 
of faithful men, in the which the pure Word of God 
preached and the sacraments duly administered, 
cording to Christ's ordinance in all those things til 
of necessity are requisite to the same." This statemc 
has, at least, the merit of being clear and una'' 
biguous. If the doctrines of any Church be in accorV 
ance with the Word of God — if the Scriptures be faitn 
fully read and preached to the people, and the sacraj 
ments administered in their integrity, as the Lord ap- 
pointed them, then the Church of England pronounces 
such a Church to be a true Church, and to belong to 
the Catholic Church of Christ. These are points on 
which the simplest and most unlearned Christian, who 
has his Bible in his hands, can in some measure judge 
for himself. The Church of England does not ask him 
to follow his religious instructor blindly and unin- 
quiringly, or to risk his hopes of future happiness upon 
the word of any man, or any set of men. She invites 
him to use the reason which God has given him upon 
the most important of all subjects — the search for truth. 

• Vide Bellarmine it Sotit Ecd., cap. 1—" Omnes cnim confi- 
tentur in sola vera Ecclesia esse veram fldem, yeraia peccfltoruia 
> remlmlonem, veram spera solum steine." 
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She urges him to compare her aoetnnes with the state- 
ments of Scripture ; she desires him to examine tor 
himself whether the pure Word of God is preached, and 
the sacraments duly administered to her people, and 
then soberly and deliberately to decide whether he 
can safely commit himself to her guidance. 

Very different, however, is the course which tjie 
Church of Rome adopts upon this vital subject. She 
cannot venture to appeal to Scripture, or to admit that 
men have a right to judge for themselves, and to com- 
pare the doctrines of the Church with the Word of 
God. She avoids as much as possible giving an answer 
to the question, " What is a true Church?" and substi- 
tutes for it a very different inquiry, " Which is the true 
Church ?" And the reason is obvious. The Church ot 
Borne resolves every question by the authority of the 
Church. Her divines assert that we must receive the 
Scriptures, and the interpretation of them, and the 
whole Christian faith and worship, from the Church ;* 
and therefore we can know nothing of religion until we 
have found the Church— that is, until we have ascer- 
tained which is the true Church. According to this 
mode of proceeding, we must find out the Church before 
opening the Bible at all ; for if Scripture be appealed 
to, it is a plain acknowledgment that we can know and 
understand the Scriptures without the authority or in- 
terpretation of the Church, which undermines the very 
foundation of the Roman Catholic system. 

It is evident that before we can settle the question, 
" Which is the true Church?" there are two other ques- 
tions which must be previously answered— namely, 
■whether there be a true Church or not ; and, if there 
be, what is it ? The first inquiry, then, which we may 
address to Roman Catholics is, how they will prove 
that there is a Church without the Scriptures? They 
will reply, perhaps, that the Church is visible, for we 
see a Christian Church in the world ; but we may ask 
them in turn, what is it which we see ? We see a com- 
pany of men, who call themselves a Church ; but surely 
the fact of men's calling themselves a Church does not 
make them one. A Christian Church must have a 
Divine origin and institution ; it must have a charter, 
to which it can appeal in proof of its claims; and this 
charter can only be found in the Scriptures— the autho- 
rity of which roust be established, and the sense of 
which must be understood, before we can know what a 
Church is. 

Whether there is such a thing as a Church or not 
must, therefore, be decided by the Scriptures, and the 
Scriptures alone. And further, we must judge of a 
true Church by its holding the true Scripture faith ; for 
this is the only way in which we can find out what a 
true Church is. It is plain that these questions cannot 
be settled by the authority of the Church, without the 
aid of Scripture ; for, as we have said, it is Scripture 
alone which assures us that there is a Church; and it 
is evident that we cannot rely on the authority of a 
Church, before we know whether she exists at all, and 
how she is to be known. In order to be satisfied on 
these points, we must obviously have recourse to Scrip. 
ture ; and we must examine it for ourselves, in order to 
learn its sense and meaning. In short, men must 
judge for themselves in order to find a Church ; and 
when they have done this, the authority of the Church 
comes too late. If, on the other hand, we must be- 
lieve the Church before we can believe or understand 
the Scriptures, we must believe the Church before 
we can possibly know whether there be a Church 
or nut. This is a fallacy which runs through all the 
statements of Roman Catholic divines on this ques- 
tion. In order to bring in their favourite principle 
of Church authority, they always take for granted that 
there is a Church, which they can never prove without 
the aid of Scripture; and then they attempt to give 
Some marks whereby to know which is the Church ; 
which, as has been well observed, is like giving marks 
whereby to know some particular unicorn, before we 
know whether there be an unicorn in the world or not, 
or what kind of animal it is. 

Roman Catholic writers are fond of dwelling on the 
obscurity of Scripture, and the difficulty of ascertaining 
fjpm it alone the chief articles of the Christian faith ; 
and from hence they would infer that the authority of 
tbe Church is neeessary, in order to decide what is the 
true faith. But here we must still return the same 
apswer as before, that we cannot have recourse to the 
authority of the Church without knowing which is the 
true Church ; and the true Church cannot be known 
without knowing the true faith ; for no Church is a true 
Church which does not profess the true faith. This is 
the rule long since laid down by Lactantius, to discern 
the true Church by the true religion—" That Church 
alone," saitb he, "is Catholic, which retains the true 
worship of God."t And St. Ambrose makes a remark- 
able declaration to the same effect-™" Tbay do not 
possess the inheritance of Peter who do not possess the 

^Hnmii ■' — .1 ' l ii i ■' i i ii » 

* Cone Trid. Deere.. deEdlwet nsu sacr. Ubror — **S1 quisautera 
libra*- lpsoa integros cum omnibus suis parfcilras, prout in ecclesia 
Cattaollci legi cOMUevbruut, et in vetari Volga!*- Latina edition** 
habentur, prosacria et caDoniciauDnAnaceperit._anatiienm.aUi'' . . . 
(lb) "Sancta Mater Eccleaia, cujus eatjmUcare.de vers senau et inter- 
pretatlnne Srrl«*T"*vmn sacrarum." 



faith of Peter."* It is, indeed, a strange and unreason" 
able course to resolve all our faith into the authority <£ 
the Church, as if the Church were to be the first object 
of our faith in religion; whereas it can be proved that we 
must know and believe most of the articles of the Chris- 
tian faith before we can know whether there be any 
Church or not. The order observed in the Apostles' 
Creed is a plain evidence of this ; for all those articles 
which are before the Holy Catholic Church must, in 
order of nature, be known before it. That there is a 
God, who made the world ; that Jesus Christ is the only 
begotten Son of God, who was conceived by the Holy 
G host, was crucified, dead, and buried, and rose again ; 
that there is a Holy Ghost — all this must be believed ; 
and then we may add the Holy Catholic Church, but 
not till then ; for the Church is a society of men for 
the worship of God, through the faith of Jesus Christ, 
by the sanctification of the Holy Spirit, which unites 
them into one mystical body ; so that we must know 
God the Father, Son, and Holy Ghost, before we can 
know what the Catholic Church means. And is it not 
strange, therefore, that our faith must be founded on 
the authority of the Church, when we must first know 
all the great articles of our faith before we can know 
anything about a Church ? This inverts tbe order of 
our creed, which, according to the principles of the 
Church of Rome, should begin thus : — "I believe in the 
Holy Catholic Church, and, upon the authority of that 
Church, I believe in God the Father Almighty, and in 
Jesus Christ, and in the Holy Ghost" The absurdity 
of such a principle becomes obvious as soon as it is put 
into words. 

Our readers have already seen the short and explicit 
answer which the Church of England gives to the in- 
quiry — What are the marks of a true Church of Christ ? 
But when we turn to Roman Catholic divines for a re- 
ply to the same question, the answer we receive is in- 
deed curious. Cardinal Bellarmine, who is their 
greatest writer, takes good care to say nothing about 
the Scriptures ; and no wonder, for, according to him, 
the Scriptures derive all their authority from the 
Church's sanction. Nor will he venture to tell us what 
it is which makes a Church a true Church ; for this would 
have obliged Mm to say something about the true faith, 
which, according to his principles, must be learned 
solely from the Church. But to make amends for these 
omissions, he enumerates no less than fifteen marks or 
notes whereby we may discern the true Churchf. Our 
limits will not now permit us to enter upon a full exa- 
mination of these notes ; we must content ourselves 
with one or two brief remarks. Among Bellarmine's 
notes are the following : — 1. The name Catholic. 2. An- 
tiquity. 3. Long continued duration. 4. Multitude of 
believers. 5. Confession of adversaries. 6. Temporal 
felicity. 7. Sanctity of doctrine. If these notes are of 
any value at all, they ought to be applicable to the true 
Church at all periods of its history. Now, if ever there 
was a true Christian Church on earth, it was during the 
twenty years which elapsed from our Lord's ascension 
to the death of the Apostle Paul. Let us apply Bellar- 
mine's notes to the Church of that age. Did it bear the 
name Catholic ? No : the word Catholic, as applied to 
the Christian Church, was not known for some centuries. 
Again, how could the Church in the Apostles' days pos- 
sess cither antiquity or long continued duration, when 
it had only been established a few months or years ? It 
is a new idea that truth must live a long time in the 
world, and, as it were, come of age, before it can be 
acknowledged and believed. How can a "multitude 
of believers" be an unfailing mark of the true Church 
when we are informed in Scripture (Acts i.), that 
shortly after our Lord's ascension, the number of the 
disciples was only one hundred and twenty ? As to 
the "confession of adversaries," we know, on the same 
inspired authority, that the early Christians were 
"everywhere spoken against" (Acts xxviii. 22), and 
that their enemies charged them with "turning the 
world upside down." — Acts xvii. 0. " Temporal 
felicity" is, perhaps, the very worst note of the true 
Church that could possibly have been selected ; for the 
early Christians, as every one must be aware, were ob- 
jects of the bitterest persecution. St. Paul, who par- 
took largely in these sufferings, describes the Christians 
as being " made a gazing-stock, both by reproaches and 
afflictions" (Heb. x. 33)— nay, this eminent Apostle 
writes of himself, that " he was made as the filth of the 
world, and the offscouring of all things." — 1 Cor. iv. 13. 
As regards " sanctity of doctrine," we readily allow 
that this is, and ever has been, a most essential mark of 
the true Church ; but how can Bellarmine make any 
use of this mark, until he has first given us some means 
of knowing what is, and what is not, pure doctrine, in- 
dependently of the Church ? Whereas, on the contrary, 
he declares, in the most express terms, that the distinc- 
tions between vice and virtue, the very foundation of all 
morals, can be annulled and altered by the Church's 
will ! Our readers will, perhaps, scarcely believe that 



such a monstrous assertion could ever have proceeded 
from the pen of this great champion of Romanism, un- 
less we cited his own words. They are as follows : — "If 
the Pope, through mistake, should command vice, and 
forbid virtue, tbb Church would be bound to be- 
lieve THAT VICE IS GOOD AND VIRTUE EVIL, UNLESS 
SHE WOULD SIS AGAINST CONSCIENCE" ! ! !' ACCOrd- 

ing to this maxim, if the Pope were to command a man 
to steal or to tell a lie, or to forbid him to honour his 
parents, the man would be bound, in conscience, to 
obey ! Did Bellarmine, when he wrote the above sen- 
tence, ever reflect upon our Blessed Lord's severe re- 
proach to the Jewish teachers of his day — " Ye have 
made the commandment of God of none effect by your 
tradition ?" — Matt. xv. 6. 

We hope on a future occasion to return to this sub- 
ject ; meanwhile, we would earnestly commend to our 
Roman Catholic readers the words of that pious and 
eminent Father, St. Augustine, when speaking of the 
Donatists, who claimed to be the only true Church in his 
time — " Let them show me their church, not in the 
councils of their bishops, not in the writings of dis- 
puters, not in the miracles and prodigies of which they 
boast, but let them show it me in the ordinances of the 
Law, in the predictions of the Prophets, in the songs of 
the Psalms, in the preaching of the Evangelists, and in 
tbe canonical authorities ol the Saared Books. This is 
our foundation, to which we inviolably attach ourselves, 
reposing only upon this Scripture, which is come from the 
Prophets and Apostles."\ 



» "Non trabent Petri hereditatem, qui Petri ndem noa habent."— 
Ambrot. Opera, torn iv, coL SSI, H. Paris, 1661. 

t Other writers have gone beyond Beuarmine in this matter. So* 
eolovitis has reckoned up twenty notes of the Church, and Thomas 



TALK OF THE ROAD— NO. VII. 
Pat and Jem have been so busy reaping they had little 
time to talk, but we haveheard something of them. But 
before we tell it, we would like to say how they came to 
be hired, for we think it would be good foi every far- 
mer and labourer in Ireland to know. 

They went, like the rest of the boys, before five o'clock 
in the morning to the big tree, in the town near them, 
and a couple of farmers were going to the big tree too, to 
look for men. One was Mr. Nulty, a fine, free-spoken 
man, with a pleasant face, and a thriving man he is too. 
The other was old Mr. Barnes, who ought to be more of a 
gentleman than Nulty, for he was come of a good family 
in the country, and he had a property of his own that 
he farmed ; but he was a hard man, and what the Irish 
called " an ould nigger." And the two fell in on the 
road ; and Mr. Barnes began to grumble, " and its 
enough to fret a man," says he, so it is, "to be giving 
them fellows twenty pence a day." 

" Why," said Mr. Nulty, " Ipaid my men twenty-two 
pence yesterday, and I paid it willing." And so old Mr. 
Barnes stopped and faced round at Nulty. 

" You have paid it willing?" says he. 

"Yes, I did," said Mr. Nulty, "and I always do; 
for I find that willing wages makes willing men." 

"Ay," said Mr. Barnes, "that's the way you're 
always raising the wages on us." 

" I find it cheaper, as well as pleasanter," said Mr. 
Nulty ; " and I'll bet you sixpence I had my reaping 
cheaper yesterday than you had." 

So when they came to calculate, they found Mr. 
Nulty had got his reaping done one-and-sixpence an 
acre cheaper, at twenty-two pence, than Mr. Barnes 
had at twenty pence. 

" I learned that from a farmer in England," said Mr. 
Nulty ; "he paid his men twelve shillings a week ; and 
when I came to count what his men did, I found he 
had his work done cheaper than I had here at tenpence 
a day : and since that, I find that better wages buys 
labour cheaper. And it stands to reason; for if men 
find a fair advantage in being good labourers, they will 
strive to become better still. So I give a penny or two- 
pence more than another, and get the best men ; and 
that makes them better still, and willing men into the 
bargain." 

But Mr. Barnes only grumbled the more, and would 
not give in ; and when they were near the tree, Mr. 
Nulty stopped to speak to a neighbour, and Mr. Barnes 
went on to the tree, where Pat and Jem were standing 
among the boys. So Mr. Barnes said — " Boys, I'll give 
eighteen pence to-day, though its a deal too much." 

"Oh, sir," said Pat, "sure you would not be that 
hard on poor fellows that's often without work, and has 
nothing but the big tree to depend to." 

" Well," said Mr. Barnes, " try if you can make any- 
more out of the tree." And he went on as if he would 
not hire them. 

" Oh, the hungry beggar," said Tim Reilly, who was 
standing by. 

So Mr. Nulty came on, and "Boys," says he, "I 
want thirty men, and I'll do what is fair ; will you 
come ?" 

" That we will, sir," said Pat, "and leave the wages 
to yourself, and do our best." 

And they all said the same, for every man knew 

* " Fides Catholics docet omnem virtutem esse bonam, omne Yitfura 
esse malum, si antem Papa erraret prajcipieodo vitia, vel prohibendo 
Tirtates, teneretnr eccleaia credere Tina ease bona, et virtutes malas, 
nisi vellet contra conscientiam peccare."— Bdlarm Optra, Dt Btm. 



